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Being ~ Inbetween

man, a woman, an human life was not and

will not be and yet in between the nothingness
ofits beginning and the nothingness of its end is life.
Life is the precious Inbetween, the gift beyond all
hope and need, the fountain of youth and age. With
lifeall isdoneand undone. Toliveistobeand not not
be. And yet the to-be-born and to-be-dead are for
man the cutting of his ties - the momentary drifting
outof nothing only tosink back into the nothing yet
again. But WHY? and WHERE? and WHENCE? For
livingisatonce dying and being born;itis the being-
born-and-dying and being-born-again. In life birth
isever asserting itselfonly tosuccumbinitsapparent
victory over the ends of the Inbetween. Inbetween -
in between birth and death, in between eternity and
eternity = in Time.
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ime = time and life. They are hand in hand in the

Inbetween. Together they live on a tight-rope
over, under. and around the Abyss - the darkness of
the beginning and the end. The walk they take iz a
fragile instability in between the eternal stability of the
Nothing. But yet they walk. Fragile as they are they
are. But WHY? and WHERE? and WHENCE? A man, a
woman, an human life caught in the Inbetween,
walking a tightrope, [ragilely alive with an instability
stabilized in moments, conquering the Nothing,
lighting the darkness, afraid of the dark. Around them
are other creatures on other tightropes, the sorrow of
their fragility forgotten in their life and play. The other
creatures do not stop to look about and wonder and so

do not lose their balance. They quest but they do not
search. Thﬂj.' know better than to search the unsear-

chable, than to try and throw a light into the Abyss
whose vastnessswallowsand weakens whatisalready
w{ﬂdk H[l'l'.'l ll(!ﬂrl}' EWH".H“'I.'-[].

ut these other creatures in their quest begin to

search. For they look around them at the
othercreaturesand ateach other, and wonder what
the quest is all about. WHEREFROM? - WHERETO? -
WHY? The quest becomes a questioning and the quest-
ing hecomes a searching, an inspiration to an end
that will explain the beginning and a found begin-
ning that will end the end. In the midst of the Nothing
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the Holy Grail appears and the fragile life seeks to
find in its momentary motion a life eternalin peaceand
rest. In the ﬁf'.ﬂrt'.hiug fora nﬂ-:ling of this motion which
is not yeta finding is the fear that the wonder is not life
itself but the dying life of death. But to cease to wonder
is not o cease to fear nor to cease to move, It is to cease o
care - toturn the fragile lifeinto the Nothing itseeks o
avoid. [t is to make it what it is not and will not be. Itisto
break the tightrope and to fall into the Abyss. . .

uch a falling is the life of Modern Man. Not

only does he jump willingly into the Abyss but
insizis that all must follow = even the creatures whoin
not ﬂﬂun*ilin;_; have not given up the search. And so
Maodern Man lives in the world he thinks to make. He
will no |{m;__r¢=.r search for the Hl.ﬂ}' Grail but will make
time eternal and turn rest into motion. In this way
death will be overcome, For by embracing the Abyss he
can turn life into death. This deathing-life is the
eternal motion of an infinite pragmatism. It 1s the Wor-
ship-of-the-Inhetween. 1t is a timeless past and a
timeless future in which there is no present. For there
is no time for it In death there is only a past and a
future. Hence happiness lies in nostalgia or in a trip of
travel or chemical fancy. To keep the present ever past
and ever future - thisis the searchless (uest of Mod-
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ern Man. This is the spirit of the age - the spirit of
BUSYNESS. Not a busyness of work or play: not an ethic
erounded in an end: buta pureimmersion inan endless
motion which is never present and so never alive, It is
the death so wistfully called Spontaneity. or an attempt

atimmediacy which izafterallonly a mediation forever
mediating Nothing,
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The Age of the Abyss

ClEl n our present age, the Age of the Abyss, the

Human Spirit tries to kill itsell in order to find
what it cannot find. And 0 the forms of institu-
tional life which it once made for itself in seeking
itself, it tears apart and crushes. For the Spirit of
Man cannot find itself in them any longer. Instead
of making life more livable they seem to be the con-
struction not of huma Ilil}' but of some alien Foree,
some outward Devil in the institutions themselves,
And s0 man appears Lo himself to be r‘-lrugg“ng
against a Force, once thought to be Nature, now
thoughttobe unknown and unknowable, butreally
after all only himselll For the struggle against his
imstitutions is only a struggle against himsell. 1tis
the Human Spirit in internecine war with itself.
And so the present result of tearing and breaking
is the opposite of the intention. Life is not made
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more tolerahle but is merely destroyed. The insti-
tutions will not fall over and play dead but just
become more grotesque and uncontrollable as their
source becomes less conscious of itsell and its power
over its products. And so the Human Spirit dies by
killing itsell and in the process imbues itsell with a
fatalism not born of faith and hope but of fear and
hopelessness that the Abyss is the true and real - that
deathisthe beginningand end of life. [t is the Fatalism-
of-the-Inbetween or the numbing of the Human Spirit
exhausted with itsell into the somnambulism of a pure
immediacy which seeks itsell unseekingly.

('¢ he Human Spirit now turns inward to itselfl and

not even trusting itself tries to go back into
the womb of its rurlmrrlrrmm_'y - Nature. It seeks
an immediate physical form far away from its
activity. It wants to find its life which it is
killing in the womb of immediate particularity
“"]I‘I‘TIT tlll?rH‘ 15 N0 Ulltlli-idl' Ir:-r:'.t.' I.l]l[! no enemy.
But this Going -back-to-Nature is equally a
Lapse-of-Thinking in which the mentality of
Humanbeingness is abevantly denied and with
it the mediate universality which makes possible
the birth pangs of the womb. For the Womb-of-
Nature will not stay barren nor be forced to
bring forth the stillborn. In the separation of
the physical from the mental, modern man
I"IHF\- hruuglll H.h{llll III'[". h’i"!{'.llﬂlliﬁnln -Ilf "I'II{:It'l'[l
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life in which everything even himself is a means
foran endlessend. But the enre for Mechanism isnotin
simply Going-back-to-Nature and denying Mind,
because such a false separation is Mechanism itsell. In
this lies the Situation-of-Terror of our time - the
Worship-of-the-Inbetween, For this worship merely
:-'.Irn*nglh{-'.nﬁ rather than deters the source of the
terror. Nature and Man are not oppositions. The
Exploitation-of-Natureand theGoing-back-to-Nature
are both the products of the idea of their separation.
Go Ilg-'l'ja['.ll'l{l‘Nﬂillﬂ:! Hi.I'IIPI}' denies 1. But both
positions work from the premise that in Man there is
thought and in Nature there is not. Thus the first
position {:liplllil.l-'r in the name of Tlluughl and falls
into a mindless idealism which destroys itzelf in its
OWI pu"u tion. The second pm—:itiun Ei[rllll}f falls into
aformofpureirrationalitywhich inseeking tounex-
plnil the f'xph}ilulinu ends up h}' ||m-:lrn}'iug
everything as well. Both positions separate the
physical and the mental though oppositely. And the
result, though from different starting points, is the
same, The one hugillr.-‘ where the other ends, the other
ends where the one begins - always - at the Abyss

he present form of separation of the mental
and physical in seeking its life away from the
f"-.h}r!-':ﬁ h}r turning inwards has formed itsell into the
Anarchie-Selfishness of Atomic-Individualism. This
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form in its social manifestations must contradict iself
as 1118 purely anti-social, and s0 in modern times we
have political forms in which there is endless strife
and greed. The two present forms grew strong out of
their antagonism to an enemy which both see in each
other Liberalism and Communism ghml in their
victory over Fasciem. In Fascism, the atomism was
national while the individual was suppressed into an
uniform entity. The Faseistz tried to make the finite
side of the physical an idea, and in their myth were
rﬂi.]i'.l'l h}' III-I'IHI"' "l'-"i“l .-'ullll"_'|||1 Irdsre: I'I'III"IE rllrl'l'lﬁ. 11]]{'!
Liberal societies of the West take atomism as
individualism and seek for each person to be a state
unlo himselll In this advocacy the State itsell is denied
to be anything but a figment and when it refuses to be
imugirmr}' I seen as an internal AZETESS0T, 41 enemy
from within. The Communist societies of the East take
individualism as atomism and seek for a situation in
which the state is each person. In this u{h'm:ul:j the
PHIHUII Ililllﬁl'lfiﬁ lll"llit'll lll]H!‘Htl}'ihj"g h"t fi | ﬁ.gllli‘llt
and when he refuses to be imaginary is seen as an
internal aggressor. an enemy from within. The Modern
World iz in the throes of these one-sided forms. And
instead of peace there is a sword. There is war and
motion and [m"utiun and I‘.II‘.IIIJilHﬁHIL There is a

Deathing-life in a self-made Abyss,
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Suffering and Learning

and [ear. Although itis a deathing-life its source
15 in a trying-to-stay-alive. But this desire for
survival has become the Fatalism-ol-the-Inbe-tween
which iz done with searching - which indeed
refuses to search as having searched in vain. For if
there i= no beginning or end, there is no Holy
Grail. There is only Mystery and the Uncertainty.
This is what a Sufferine that suffers itself has
learned - that there is Nothing to learn. To learn
about the Nothing iz the task of modern man, and
what he has learned ean be found in his Seience and
Religion. For it is in these two forms that men
express o themselves and to one another what thl:}f
I:'IH"r't" fuum' ol .'L‘!.[l{] 'H'Ilﬂt ]II'HII.‘:.'rII Hl’iigiﬂ“ HI]E:I
Science have found out is that they cannot find

f""!l"' iving in the Abys=is no fun. It is full of terror
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out. Thus it is that modern Religion is the Worship-
of-Ignorance while modern Science is its inves-
tigation. And in this worship and accumulation
ofignorance the Abyss becomes not less terrifying but

M s

n both Religion and Science modern man

seeks to manipulate, to be in control, to exercise
his will. By denying the Knowability of a divine will
or providence modern Religion has left man up to his
oum devices. Modern Science devisesand creates these
devices in order to run things. And yet instead of
more control there is ever less. Man sees himself as
socially and hereditarily determined, as externally
controlled. In Religion he cultifies the Irrational while
al the same time in his social and therapeutic sciences
he makes a Science out of it. And the more the Irrati-
onal is cultivated the more real and uncontrollable it
becomes. What started out to be a manipulation of the
world has turned into the monster of self-mani-
pulation. This monster isseen as a many-headed Hydra
which as soon as one head is cut off several more
appear. And so Religion and Science divide their
effortsever more thinly and choke themselvesin the
quagmire of their own making,.

he idea of Science divides itself into Social
and Physical in a vain attempt to study the
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world of sense externally. 1t follows a Method in which
the True can only be momentary and past.  And
although in understanding this past it uses models or
ideal types it denies that these lie behind its
recognition of empirical facts. Thus it consciously
['II:Ii"lI'i il i‘dl:lll:']'iﬂlil‘i-"l LI thl' I:H:lHiH ‘I]:Il il l]llli.l'l"“'ll
Idealism and falls into the abyss-of-infinitude from
which it not only cannot escape but on which it cannot
abide. Religion on the other hand thinking that
Science has beaten itin the struggle for the allegiance
of the hearts of men adopts its Method and becomes
Si.'-"[flllﬂr ill= "l-'l'i'-]l.. IL"l ]‘[ii"ﬂlil‘ll" I.H..‘-'LfU"H'.'I.'i- 4 HI'.H:HLiIIg Hf
unknown tongues in which the divisions-of-science are
all one and imaginary. Unlike Science its induction
leads not 1o difference but 1o sameness. But the
irrationality of a sameness which is nowhere to be
found is strikingly like the differences which Science
finds ideally.

he Solutions of the Nowhere-to-be-found of

Seience and Religion turn out to be the Fatal-
ism-of-the-Inbetween in which the Waorship-of-
Motion becomes the Secular and Sacred duty of
Psychiatrists and Priests. For the Psychiatrist, Help
15 10 be found in the Unknown-world of the pri-
mordial Preconscious which has the peculiarity that
it manipulates the very consciousness which is sup-
posed 1o understand and manipulate it. For the
Priest. Hrlp 15 to be found in }‘syulliulr}'alldlht:
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secular struggle for material well-being. Religion has
for the present given itsell up to save itsell] only 1o be
recognized by its flock for what it iz - a woll in wolf’s

clothing,

hile Religion and Science seek a theoretical
m solution to the Abyss, Politics seeks to put them
into practice. And putting the Nowhere into practice
is not only getting us Nowhere but it is bringing the
Abyes ever more clearly into an awaring presence. The
practical failure of Politics is the theoretical failure of
Science and Religion; and through the reciprocity of
their double indemnity the Suffering thﬁr seek o
alleviate becomes ever more acute. The measure-
lessmess of the Abyss demands a measure. The
Nowherenessof Science, Religion, and Politics demands
a Somewhere. lgnor-ance in its ignorance demands
wisdom.

= or the infinite means to an endless end can
" only lead to an Anxiety anxious for the No-
thingness which is its anxiety. And this will in turn
have to turn to its hl*.gillllinr_rI and end - to the
Measure of the measureless. To admit failure 15 to
begin to learn. But to admit failure one must be up
against the Nothing, The Life of Man. in the Abyss
of Modern Tillli'.t-i._ is fill&“}-‘, for the first time for the
humanity of this planet, faced with the Nothing.
Hiz Religion has [ailed and his Science and his
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Politics He has turned inward only to find Nothing

there. He has become Busy only to be doing Nothing. He
has sought the present in the past and future only tobe
Nowhere. There is nothing else 0 do but to Think.
Thinking is the final field of battle. It is the most
difficult and the hardest siruggle. When impatience
hasllu:-'-lm}'l.‘d i[.-_-.'c|f, when igllurulu:t‘il.-wdmitll'ﬂ., when
untimely growth isstunted, then arises on the scene the
Patience of Wisdom.
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Remembering the Future

r‘@ he beginning of Wisdom is the recognition of the
possibility and power of the Nothing. It is the
admission that the |'5h'|ﬂ'|i11||__1J is = that it cannot be
cireumvented. This recognition, this admission is the
Standpoin l-r;rf-l"'hilnﬁnilll}l. Philozophy does notarise
at dawn or dusk but at night when the one-sided
struggles of the day have exhausted themselves into
r'-lﬁ'p, The step of P]IEI{H-HIPII}' i= the last step because it
is the result of the one-sidedness of others, Philosophy
is the thinking-outof the totality-of-beings at the point
at which the presentin ils pastness and futurity is seen
as finite but in its infinitude as necessary,

he present age is peculiarly ripe for Philosphy

because it 15 the result of an activity which
increasingly shows itsell as empty and barren,
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The present alrli\'il}r in all its forms both theoretical
and practical is doomed and has been for some time,
[ts doom iz having the result that people are
hwl'.:t:q:-rllin;.ri aware that the necessity o Know the nature
oflife as a life of pure contentisno longer just a philoso-
phlrr'r- dream, but is now tied up with survival itself.
Thus for the first time in the earth’s history, Phil-

hy - a theoretical study - is at the stage of
practicality. Religion and Seience can no longer be
relied upon. The Human Mind is now thrown back on
itself and only the mind canrevive itself and in so doing
will revive them. The pure secularity of our age has no
choice but to on its own power struggle to regain its
Religion and Science in the form of Truth in
which the nihilistic power of dogmatism and scepticism
is overcome. This struggle and the victory of this
struggle will be the struggle and victory of Philosophy.
Born in Celestial Night she takes her flight at Dawn
spreading her wings on the golden rays of the rising
=1, Fﬂr Phill’ﬂlphj iH I.I'll!' I]Illm[ll]]]l'“ﬂll Kl“m’lf'llgﬂ‘
of-Life as itis initsell 1tis the only free science because
only it has for its object the pure light of Truth without
rega rd 1o any plerﬁnuuL lrmpiriuaL or religions
expectation or desire: for these are rather dependenton
what is the case than it on them.
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16 hilosophy is the ldea-of-Totality in which the
Future is Remembered. It is the theoretical

knowledge of the eternal which is the standpoint-of-
wislom and which underlies the practical activity of

s thetemporal whichis theapplication-of-wisdom. The

two together as the Future as Present is Wisdom itself,
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E
The Holy Grail

fuest of life is the certainty of Knowing that he
1= providentially in the truth of Love. The form of this
search in its conscious form is Philosophy, which is not
a subject but a PATH. It is the Way of Wisdom. And
Wisdom is thedivineactivity. Philosophyis the struggle
and the peace of Knowing. [tis the Way of Truth along
whose corridors are the doors of LIFE and LOVE.

gﬁ' or a man the end of the search which i the

{'Tr he first question of Philosophy - that of the

Nothing = arises in the Inbetween. It is the
stand point-of-uncertainty in itsinitial form. Assuch it
presupposes that there is a framework within which
there is subjective uncertainty about what is as
objective. But how can one ask about whatis unknown?
And how eould the Unknown be recognized as known
if it was a question answered? Orifone has not an

answer how has one a question?

39

17

18



19

15

21

25

PREFACE

Strictly it is impossible except on the supposition that
the answer iz potentially present. But answer and
question are reciprocal andso delicate in their relation
and balance. To learn to ask is o learn to teach and to
teach is to know and to not know as the reciprocity of
knowing. Philosophy is the standpoint finally of
Wizdom in which the end is the eternal rest of the
PrOcess ever- presen l]]r' CHSL r‘rin;_r, ltisnotthe way Lo the
end. It1s the end as the way recollected and present, not
as past, but as past as future, or the present as forever
I!r{}f.'-l"l'il"i.

subjected to itsell Thus it is a thinking on
inking thinking. To attain Wisdom, to attain the
Standpoint-of-Knowledge - this is the goal of a
thinking-being not yet thinking. This is the stand-
point-of-learning not yet having learned. To learn
is to be taught. But to learn philosophically is to be
taught to teach onesell Thus it is that Phl-
osophy is the hardest path. It is both the most and
the least immediate. Learning to think is like learn-
Ilil]g 10 rumn. I':?Hr}'l'll"‘.' l'l':“'ﬂ"- it one lﬂ]]ll“’ﬁ- ol II.{J“-'.
Yet it needs training even though the object is
innate. So it is that to learn Philosophy is so for-
eign and then only Lifs itsell. For thinking is
finally living an Alive life. For an human caught
in the middle, finding himself somehow already

?j n Pi‘li]{h-'rl_'lpil}', the =ubject is itzell as object
th
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here and yet in ignorance of origin or end, to
Know is both pain and jov. An human’s knowledge is
theoretical first and then practical. But its
practicality is as incomplete as the temporality of its
practical condition. Yet theoretically human
thought can understand its limitations and the
power of the divine lhmlghl which is also a self-
creation and the ereation of the cosmos, In God theory
and practice are perfectly eternally united and active,
Weecan know this butour L‘nu\v]t:dgu does not make the

CO=T0E,

ut in our realm we can create and make

and live and love according to our being. And
this various activity is finally sourced in the activity of
thaught Philosophy is knowing this and recognizing
what is for what it is In doing so it knows both the
limits and the unlimits of beings in Being.

(@ o arrive al II'IF' ﬁlﬂlll‘ll“:illl*ﬂf‘}llliI{EII[III}' 15 to
think. Thinking is not personal except as the
universal and true is personal. In studying thinking
one can study other’s thoughts or one’s own. Since
there is nothing :-'.]m-[:iu| to otherness in thought, in
which the other iz finally only the same as itsell,
inevitably thinkers eithertogether orseparately will
achieve the divine standpoint. Thus to study is
not to opinionate the past but to be immersed in
the eternal present. Philosophy is as thinking no
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rt-'s-:.fn-.r.lt?r of persons because 1t is truh’u ptrﬁullal
activity,

ow in knowing various possible opinions, in

whatever Wiy, the Hnughl-fur Hlulldlmiul 15 to
have a totality in which nothing is left outside, in
which all is presentand accounted for. And this not
E{‘]E{'.tir:a”}' hut orga ||i(:aH:|.r,,""hw.]l would be to have
the Historical (as beth past and future) as
Phenomenal. Such is the task of Philosophy. For to
IIH"r't". tl‘li"gﬁ iI'I li'lf" {I'Ir]'l'l III'. Wiﬁ{]l}lll i!-i- i | bEEﬂMiﬂg
all things in a knowing all things. To theorize is
noi enough - for it leaves the outside outside,
There must be as well practice or the making the
inside outside. Only in this way is Wisdom an
Aectivity in the full sense. In Philosophy thereare no
spectators - as in Life and Love. In Philosophy
there is no neutrality - as in Life and Love. The
Neutral is barrenness and emptiness: it is the Abyss
of the Nnt]ling which neither seeks nor is Hullgh[.
[t thinks to be above being only to find thatitis not
atall,

(@ he past and the future of philosophy is simply
Spirit thinking its physicalness. To philos-
ophize is to participate that activity. To achieve
Wisdom is to he at the standpoint of what is
participated. Together the participating and the
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participated are the actuality of life - both sides of
which an human is capable of - partly discursively,
partly as an immediacy won through the strugele of
mediation.

he method - the Way of Philosophy - must

also be what is methoded. They are the same.
'Thrzj are means and end lur:ﬁlhm‘. The pﬂliﬁm:ﬁ ol
philosophy is the process of thinking whose end is as
well the past and future as present and forever, as not
just recollected but forever re-collecting. This is the
finality of TRUTH - tobeboth eternal and temporal, to
be result and resulted, to be together and separate,
and finally to be what is and 1= not as what is.

learning method and what is learned are one.
And thus it is a process and takes time. And time is
pﬂlif'rllt:t: as well as impulitrm-.l..'. Thus it is that lea ming
in the full sense is both theory and practice. To
theorize is 1o view the outward inwardly. To practice is
to make the inward outward. To Know all things by
becoming all things - thatis the end, the beginning,
and the process of Wisdom - that is the Holy Grail.

FFH earning is learning how to learn because in
1
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